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THE
“MARRIAGE SUPPER OF THE LAMB”
IN REV 19:6-10
IMPLICATIONS FOR THE
JUDGMENT SEAT OF CHRIST

J. PAUL TANNER®
L INTRODUCTION

One of the marvelous contributions of the Bible is to inform us of
the truly significant realities of life. One such significant reality that
ought to be of paramount importance to all of us is the fact that we
must one day stand before the presence of the living God and hear
him evaluate us. That is, we must face the judgment of God. The NT
is quite clear that even those of us in Christ must face judgment. For
believers, however, our sin has already been judged in Christ, and
we need not be in dread of being judged for our sin (John 5:24; Col
2:13-14). Nevertheless, we who are Christians do face a judgment, as
the Apostle Paul has clearly stated in 2 Cor 5:10. Writing to
Christians and urging them to live lives pleasing to the Lord, he
hastens to add: “For we must all appear before the judgment seat of
Christ, that each one may be recompensed for his deeds in the body,
according to what he has done, whether good or bad.” This
judgment seems to be for the purpose of evaluating our faithfulness
to the Lord and the dispensing of appropriate rewards (cf. 1 Cor 4:4-
5).

Evangelicals are agreed that a judgment awaits believers, but
they have not been in agreement upon the time and situation at
which this occurs. Some hold that there is only one general judgment
for all people (saved and lost) following the return of the Lord, while
others hold that there are several judgments to take place with the
saved being judged on a separate occasion from the lost. The main
purpose of this article is to clarify the time and circumstances in
which believers will experience the “judgment seat of Christ.”
Though I presume a premillennial perspective in this article, my
conclusion (and the arguments by which I arrived there) should be
of interest even to those holding a different conviction. After a brief

‘J. Paul Tanner is Professor of Hebrew and Old Testament Studies at the Jordan
Evangelical Theological Seminary in Amman, Jordan.
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historical introduction to the debate, I will focus attention on the
passage in Rev 19:6-10 and examine the contribution this ma_kes to
the discussion of the judgment seat of Christ and rewarding of
believers.

II. THE HISTORICAL BACKDROP

Throughout most of church history, there has been an
expectation of a single judgment that would follow Christ’s return.
This is reflected, for instance, in that part of the Apostles’ Creed
which states that Christ “. . . ascended into heaven and sits at the
right hand of the Father, whence he will come to judge the living and
the dead.” The Reformers seem to have affirmed this expectation
without sensing a need to elaborate multiple and distinctive
judgments. John Calvin, applauding the integrity and reliability of
the Apostles’ Creed, understood this statement to imply a single
judgment following Christ’s return. In his Institutes he stated,

No one—living or dead —shall escape his judgment. The sound of
the trumpet will be heard from the ends of the earth, and by it all
will be summoned before his judgment seat, both those still alive at
that day and those whom death had previously taken from the
company of the living [T Thess 4:16-17].1

In light of the scriptural passage he cites, it seems that he understood
the “rapture passages” to apply to the second coming of Christ.

This position of a single judgment following the second coming
continued to be espoused in Reformed circles in the following
centuries, and was affirmed yet again in Louis Berkhof’s Systematic
Theology ? :

The rise of premillennial theology (especially in the nineteenth
and early twentieth centuries) resulted in a more elaborate model of
the future judgment. Observing the reference in Revelation 20 to two
resurrections separated by a thousand years in which Satan is
bound, premillennialists have consequently come to the conclusion
that the resurrection of the righteous is distinct from the resurrection
of the lost. Correspondingly, they have understood the judgment of

TJohn T. McNeill, ed., Calvin: Institutes of the Christian Religion (LCC; trans. Ford
Lewis Battles; Philadelphia: Westminster, 1960), 1:525. Though Calvin was well aware
of the authorship discussion of the Apostles’ Creed, he still viewed it as a product of
the agostoh’c age and a scriptural summation of the faith.

Louis Berkhof, Systematic Theology (4th rev. ed.; Grand Rapids: Eerdmans, 1941),
730,733. A similar position is offered by Fred H. Klooster: “The last judgment will be
absolutely universal and worldwide. All men, women, and children will be judged;
the angels, both good and fallen, and also Satan will be judged. The (resurrected) dead
and the living, the just and the unjust—all will stand before the judgment seat of
Christ to give account of what they have done in life. The books will be opened (Rev.
20:12) and everyone will be judged by what he has done, including every idle word
and secret thought (Eccl. 12:14; Mt. 12:36; Rom. 2:16: 1 Cor. 3:13: Rev. 201121 (Fred
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the lost to be distinct from that of believers (the second resurrection
to appear at the “great white throne” judgment pertains only to the
lost). Yet, even premillennialists have differed among themselves as
to the timing of the judgment for believers. George Ladd,
representing posttribulational premillennialism, has suggested that
the judgment seat of Christ occurs after the second coming? In
dispensational premillennialism, on the other hand, there has been a
consensus of opinion that the judgment seat of Christ will occur after
the rapture of the church but prior to the second coming.* '

Three primary arguments have been used to support the
traditional dispensational position, all of which are related to the
“marriage supper of the Lamb” in Rev 19:6-10. First, taking notice
that the reference to the “marriage supper” and “the bride”
(assumed to be the church) being clothed in fine linen are mentioned
prior to the scene depicting the second coming (i.e., Rev 19:11-16), the
conclusion has been drawn that the church must have already
undergone the judgment seat of Christ. Pentecost used this
argument in his classic work Things to Come:

When the Lord returns to the earth with His bride to reign, the
bride is seen to be already rewarded. This is observed in Revelation
19:8, where it must be observed that the “righteousness of the
saints” is plural and can not refer to the imparted righteousness of
Christ, which is the believer’s portion, but the righteousnesses
which have survived examination and have become the basis of
reward.’

The problem with this argument is that it assumes that “the
marriage” has already taken place and that the distinctive clothing of
the bride is proof that the “church” has already been rewarded. Both
these points will be challenged in this paper.

Second, Pentecost appeals to the aorist verb 2ithen (A\8ev) in Rev
19:7 to defend his position that the “marriage” has already taken
place. He states,

According to Revelation 19:7 this marriage has taken place at the
time of the second advent, for the declaration is: “the marriage of
the Lamb is come.” The aorist tense, élthen, translated “is come,”

3George E. Ladd, The Blessed Hope (Grand Rapids: Eerdmans, 1956), 102-3.

“For a recent reaffirmation of this position, see John Walvoord, The Prophecy
Knowledge Handbook (Wheaton: Victor, 1990), 446, 459, 467; and Paul Enns, The Moody
Handbook of Theology (Chicago: Moody Press, 1989), 392-93. Robert Lightner, in his
helpful work The Last Days Handbook (Nashville: Thomas Nelson, 1990) has even
suggested that one of the matters concerning which premillennial pretribulationists
are in general agreement about is the belief in the judgment seat of Christ following
the rapture of the church. He goes on to state, “The judgment seat of Christ (1 Cor
3:12-15) and the marriage of the Lamb take place (Rev 19:7) while the tribulation

indoements are nonred ot on earth” m A1)
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signifies a completed act, showing us that the marriage has been
consummated.®

In response, though it is true the verb is in the aorist tense, this
certainly does not prove that the event has been completed.
Pentecost is assuming that the aorist verb is a constative aorist, but
this is very doubtful in light of the context. More probably this is an
ingressive aorist, and refers to what is soon to happen.”

Third, Pentecost finds it “necessary to distinguish between the
marriage of the Lamb and the marriage supper.”® The former he
regards as a heavenly event for the church alone that takes place
before the second advent, while the wedding supper (or marriage
feast) is a “parabolic picture of the entire millennial age” to be
attended by all saints on the earth. Thus, he makes a distinction
between “the marriage of the Lamb” in Rev 19:7 and “the marriage
supper of the Lamb” in Rev 19:9. This argument, though, is not
convincing. First, the same Greek term (ydpos) is used in both
instances.’ Furthermore, the Greek term ydpos often indicates, not
just the marriage, but the festive wedding meal itself (e.g., Matt
22:1ff.; Luke 14:8).10

In my studies of the book of Revelation, however, I have come to
rather different conclusions about the significance of these verses in
ch. 19. Rather than being an argument for the judgment seat of
Christ prior to the second coming, I feel that a closer study warrants
the conclusion that the “marriage supper” and the judgment seat of
Christ take place after the second coming . . . a view which (in my
opinion) is not inconsistent with either posttribulational or
dispensational premillennialism.

$Ibid., 226.

’Most commentators agree that the aorist verb “reigns” in Rev 19:6 is an
ingressive aorist, so this should caution us from automatically thinking that fi\8ev must
be a constative aorist (completed action). Wallace defines an ingressive aorist as one
“used to stress the beginning of an action or the entrance into a state” (Daniel B.
Wallace, Greek Grammar Beyond the Basics [Grand Rapids, Zondervan, 1996], 558). Of
the eleven times that #\0¢v appears in Revelation, it is not used elsewhere as a
constative aorist. Rather, it appears five times as a consummative aorist, when it is
used of a person or angel to indicate his arrival (5:7; 8:3; 17:1, 10; 21:9). In the five cases
other than Rev 19:7, it appears as an ingressive aorist either to refer to an event that
has begun but mostly still to take place in the future (6:17; 11:18; 14:7; 18:10), or to an
action imminently to commence (14:15). In light of the usage of f\8ev elsewhere in
Revelation, the argument that the “marriage” has been completed because the verb is
in the aorist, is most unlikely.

8pentecost, Things to Come, 227.

%In the Greek text, “the marriage of the Lamb” in 19:7 is & ydpos To¥ dpviov,
while “the marriage supper of the Lamb” in 19:9 is 16 S€invov Tob ydjov.

19BDAG (3d ed., 188-89) indicates that ydjos can refer to either the wedding
celebration (with its banquet or feast) or to the state of marriage. In the LXX, ydpos
occurs three times (Gen 29:22; Esth 2:18; 9:22), in the sense of the wedding feast (or in
the case of Esth 9:22, of feasting in general).
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III. THE STRUCTURAL COMPOSITION OF REV 19:1-10

At the onset of my argument, I would like to identify the
structural relation of Rev 19:6-10 to both its immediate context and
the preceding material in 16:17-18:24. I would suggest that Rev 19:1-
10 forms the conclusion to the seventh bowl judgment upon Babylon
that was first introduced in 16:17.1 Thus Rev 16:17-19:10 should be
viewed as a unit, with Rev 19:1-10 being the conclusion to that whole
unit (namely, the rejoicing over Babylon’s destruction).

Revelation 19:1 begins with the words “After these things”
(MeTd TaiTa). Although this phrase was used to mark a major
structural break at Rev 4:1, it need not be taken that way at Rev 19:1
for several reasons. First, the same phrase is used in other parts of
Revelation without indicating a major structural break (e.g., 7:9; 9:12;
and 15:5). Second, there is a clear continuity of subject matter with
the preceding material. Note the emphasis in Rev 19:2-3 upon
Babylon’s destruction (especially the phrase “He has judged the
great harlot”). In Rev 18:20, there was a call to rejoice over Babylon's
downfall: “Rejoice over her, O heaven, and you saints and apostles
and prophets because God has pronounced judgment for you
against her.” The fulfillment of this rejoicing is then depicted in
19:1ff. with a four-fold Hallelujah. Third, the phrase in Rev 19:9 “And
he said to me” reiterates what has already been encountered before
in Rev 17:15, and which draws us back in turn to 17:1 (“And one of
the seven angels who had the seven bowls came and spoke with
me”). Thus, the angelic guide introduced in 17:1 seems to continue
speaking as far as 19:9-10. In contrast, Rev 19:11 opens with the
words “And I saw heaven opened” which introduces a distinctively
different unit.

From these observations, it seems most reasonable to understand
Rev 19:1-10 as the culmination of the Babylon cycle. There are
internal factors, however, that seem to suggest a minor break within
this unit at v. 6, though certain consistencies of vv. 6-10 in relation to
vv. 1-5 suggest that vv. 1-10 stand as one complete unit.’? The
emphasis upon “Hallelujah” is found in both parts. Yet there is a
shift in subject matter from the first part (vv 1-5) to the second (6-10).
The rejoicing over Babylon’s downfall does not continue into the

YThe seventh bowl judgment involves the destruction of Babylon (note 16:19!).
Because of the important role that Babylon plays for the Beast's (i.e., the Antichrist’s)
rule, her significance and destruction are elaborated in chs. 17 and 18. Revelation 19:1-
10, wu:h the praise for her destruction, forms the finale to this whole section.

12This is in contrast to the decision of Robert Mounce to place a major break at
Rev 19:6, with 19:6-20:15 being the next major unit (The Book of Revelation [NICNT;
Grand Rapids: Eerdmans, 1977], 338). Aune, on the other hand, takes the major unit as
19:1-8, consisting of two complex subunits: “(1) 19:1-4, a two-part hymn of praise and
the response, which focuses on the judgment of the whore and serves as a conclusion
for 17:7-18:24, and (2) 19:5-8, a call to praise and hymnic response, a hymnic
continuation of the throne scene in 19:14” (David E. Aune, Revelation 17-22 [WBC 52c;
Nashville: Thomas Nelson, 1998), 2:1019).



52 : TRINITY JOURNAL

second part. That the minor break should be placed at v. 6 is
suggested by the appearance of the phrase “I heard, as it were, a
voice” (fikovga ws dwviiv) at both 19:1 and 19:6 (though the similarity
is more easily seen in the Greek text than in the English).”

Thus, Rev 19:1-10 is one complete unit, which culminates the
longer section concerning Babylon that began at 16:17 with the
release of the final bowl judgment. Within Rev 19:1-10, there is a
minor break at v. 6. Both 19:1-5 and 19:6-10 are “rejoicing” sections,
but with different emphases. The first concerns the rejoicing over
Babylon’s downfall, while the latter concerns the rejoicing over
things to come (in connection with the second coming). As Swete
states, “It is not the doom of Babylon for which the Church thanks
God, but its sequel — the setting up of the Kingdom of God.”* The
rationale for juxtaposing these two “rejoicing” sections in this
manner will become apparent when we explain the nature of the
bride in 19:7.

IV. THE “REJOICING” OVER THE FALL OF BABYLON (REV 19:1-5)

As mentioned previously, this section answers the call to rejoice
over the judgment on Babylon that was uttered in Rev 18:20. The
initial rejoicing in vv. 1-2 comes from “a great multitude in heaven.”
Despite Thomas’s suggestion that this represents an angelic chorus,
it seems more appropriate to view the “singers” as the martyred
saints of the tribulation.” Notice how the same phrase was used in
7:9-10, 14-15 in this way. It is very appropriate that they should lead
the rejoicing, as it were, since they had been the ones to suffer at the
hands of the harlot. Notice also that the martyrdom issue is made
explicit in v. 2: “and He has avenged the blood of His bond-servants
on her.” This stands in contrast to Rev 17:6, “And I saw the woman
drunk with the blood of the saints, and with the blood of the
witnesses of Jesus.”

In v. 3, we hear another Hallelujah: “Hallelujah! Her smoke rises
up forever and ever.” This recalls the burning of Babylon mentioned
in 17:16; 18:8, 9, 18. Since Babylon's destruction will not pass over
into the New Creation, there is probably a play on the word smoke
mentioned here. At first, there is a literal smoke from Babylon's
destruction. In the course of time, however, it is not the smoke of the
city, but those who had inhabited her and/or embraced her cause.
The words recall those of 14:9-11 concerning those who worshiped

3The similarity of Greek terms does not mean, however, that there are not also
dissimilarities. Revelation 19:6 seems to be more emphatic, as Aune has observed:
“While loud speaking or singing is normally described by the phrase gwvi} peydin,
here three metaphors are clustered to emphasize the loudness of the sound heard”
(Revelation, 2:1028).

YH. B. Swete, Commentary on Revelation (3d ed.; London: Macmillan, 1911; repr.,
Grand Rapids: Kregel, 1977), 245.

- >Robert L. Thomas, Revelation 8-22: An Exegetical Commentary (Chicago: Moody

Press, 1995), 355.
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the Beast and his image: “And the smoke of their torment goes up
forever and ever.”

V. THE “REJOICING” OVER THE BRIDE OF THE LAMB
(REV 19:6-10)

As v. 6 opens, the rejoicing over Babylon recedes, and is replaced
by rejoicing over the Bride of the Lamb. The identity of the Bride, the
time of the scene, and the significance of her being clothed are
crucial interpretative matters which have a bearing upon the
kingdom theme as well as the judgment seat of Christ. ’

A. Whois the "Bride"?

It is rather interesting that both the NASB and NIV translations
use the term “bride” in Rev 19:7, because this is not 2 word normally
translated “bride.” The Greek word is yuwij which is normally
translated “woman” or “wife.”? For a word that occurs close to two
hundred times in the NT, it seems odd that this is the only time it is
translated “bride.”V Nevertheless, the choice to translate ywi as
“bride” is understandable in this context, since the marriage supper
is in view. It is important, however, that we know which Greek term
is being used, because of connections this has with ch. 21.

In addition to being a common NT word, yuw is a frequently
used word in the book of Revelation, occurring nineteen times. Three
times it is used of a “woman” in a very general sense (2:20; 9:8; and
14:4). Eight times it is translated “woman” but used figuratively for
Israel.®® Six times it is translated “woman” but used figuratively of
the harlot Babylon (the great city).* Finally, it is used twice in the
final section of the book in what appears to be a parallel reference:

The marriage of the Lamb has come and his bride (yvv}) has made
herself ready. (Rev 19:7)

And one of the seven angels who had the seven bowls full of the
seven last plagues, came and spoke with me, saying, “Come here, I
shall show you the bride, the wife (yvvaika) of the Lamb.” (Rev
21:9)

In both cases, the Lamb and his yuv1j are mentioned. The “wife” is
introduced in a rather sudden and cursory way in Rev 19:7, but

given further elaboration in Rev 21:9. What is surprising, however, is
the explanation that John is given in the very next verse:

1This is a very common term in the NT, and is translated by the NASB as “ wife”
seventy-two times and as “woman” - ninety-five times. When translated “wife,” it
alwa¥s means a literal wife of a man except for Rev 21:9.
7See Gen 29:21 and Deut 22:24 (LXX) for possible uses of yw1j as “bride.”
18Rev 1211, 4, 6, 13, 14, 15, 16,17.
Rev 17:3, 4,6, 7,9, 18.
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And he carried me away in the Spirit to a great and high mountain,
and showed me the holy city, Jerusalem, coming down out of heaven
from God. (Rev 21:10)

According to Rev 21:9-10, the yuv is “the holy city, Jerusalem.”
One’s first reaction might be to question if these verses should even
be correlated: is the yvvii of Rev 19:7 the same as that of 21:9-10? I
think there are other factors that would confirm that indeed they are
the same. Revelation 21:2, for instance, should be considered:

And I saw the holy city, new Jerusalem, coming down out of
heaven from God, made ready as a bride adorned for her husband.
(Rev 21:2)

In this case, the “New Jerusalem” is called a bride, which in the Greek
is vipdn (the common NT word for “bride”). By now we should see
that it does not matter whether we call her the “bride” or “wife” (in
Rev 21:9 both yuwn) and vipén are used). She is both, but she is the
“New Jerusalem,” not simply the “church.” Not only is there an
indisputable link between Rev 21:2 and 21:9-10, but there is also a
link between Rev 19:7 and 21:2 which serves to tie all three passages
together.

Rev19:7  His bride has made herself ready (frolpacev éavriiv).20

Rev 21:2 made ready (Wroupacpéumy) as a bride adorned for her
husband.

The very same verb (€Toipd(w) is used in both verses. The play on
the terms “lamb” (dpviov), “wife” (yuvi), “bride” (vip¢n) and “made
ready” (€Toupd{w) leads to the conclusion that the wife/bride of Rev
19:7 is the “New Jerusalem.” This is a city, though certainly different
from any city the world has ever known. According to Rev 21:27,
this is a city in which only the redeemed can enter: “and nothing
unclean and no one who practices abomination and lying, shall ever
come into it, but only those whose names are written in the Lamb’s
book of life.”2

The preceding discussion has sought to demonstrate the
connection of Rev 19:7 with Revelation 21 in order to demonstrate

#0sborne notes the emphasis on her preparedness for the wedding day. “This
preparation builds on the imagery of Ezek. 16:8-14 but especially refers to the
‘readiness’ for the Lord’s return via faithfulness and perseverance that is so much a
part of this book” (Grant R. Osborne, Revelation [Baker Exegetical Commentary on the
New Testament; Grand Rapids: Baker, 2002], 673). Comunenting on the Greek word
éroipd(w, Osborne observes: “Here alone in the book are the saints described as
‘preparing themselves.” They do so by remaining ‘faithful’ (2:10, 13; 13:10; 14:12;
17:14), maintaining their ‘testimony for Jesus’ (1:9; 6:9; 12:11, 17; 20:4), enduring
hardship (1:9; 2:2-3, 19; 3:10; 14:12), and obeying God’s commands (12:17; 14:12)" (pp.
673-74).

“2IComparison should be made with Heb 12:22-24 and the various categories of
inhabitants of the “heavenly Jerusalem,”
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that the bride/wife is not the church (i.e., the church in a restrictive
sense, distinct from the saints of the OT and the tribulation). I would
add that the term “bride” (though applicable to the church) is not a
metaphor in the NT reserved solely for the church.? The dominant
metaphor for the church is the “body of Christ” (Eph 1:23; 3:6; 4:4;
5:30; Col 1:24; 1 Cor 10:17; 12:27), of which Christ is the head (Eph
5:23; Col 1:18). Therefore, any preconceived theological assignment
of the term “bride” to the church need not (and should not) dictate
our interpretation of “bride” in Rev 19:7. Context should be the
determining factor.

Contextually, it is best to understand “bride” in Rev' 19:7 in
regard to the New Jerusalem. In this case, her inhabitants are the
redeemed of all ages (note the twelve gates with the names of the
twelve tribes of Israel and the twelve foundation stones with the
names of the twelve apostles). Even though the “bride” is the New
Jerusalem in ch. 21, it is probably her people who are in view in Rev
19:7, as Thomas has pointed out:

At this point the bride is the people of God, but 21:9-22:5 reapplies
the figure to the new Jerusalem. The people and their city are so
close 2tso each other that the figure for one is applicable to the
other.

The idea that Rev 19:7 has the bride’s people in view is supported by
the fact that the next verse discusses her being clothed in fine linen.
Being clothed in fine linen has been a metaphor used of believers

2The NT word for “bride” is vip¢n, which is translated either as “daughter-in-
law” (e.g., Luke 12:53) or as “bride”. The Greek word is only used eight times in the
NT, being translated five times as “bride” by the NASB. (If vip¢n in the text critical
problem of Matt 25:1 is accepted, then the word is used nine times. But this reading is
doubtful. Both ® and B, as well as the Byz mss stand against this.) In these five
instances, the term “bride” is not explicitly used of the “church.” In Ephesians 5, there
is a comparison drawn of Christ’s love for the church which serves as a model for the
way husbands are to love their wives, but even here the church is not called his wife or
bride (though I would agree that the implication of the church constituting Christ's
bride exists from the Ephesians 5 passage). Yet, I do not feel we can draw the
conclusion from this that the church (and the church alone) is the bride of Christ. At
best, this is an illustration of Christ’s love for his church, an illustration which could
apply to other redeemed saints as well. In 2 Cor 11:2, Paul does speak of betrothing
believers as a pure virgin (rapbévov ayviy) to Christ, but this analogy is used of
individual believers in regard to their moral purity (or perhaps the local Corinthian
church itself), not the universal church specifically. Aune remarks, “The ‘betrothal’
presumably occurred with the conversion of the Corinthians, while the ‘presentation’
to Christ will presumably occur at his coming; during the interim the Church, like a
betrothed virgin, must .maintain her purity and faithfulness to her one husband”
(Revelation, 2:1029).

Furthermore, the concept of “bride” is applicable to Israel, though the OT word
for “bride” (n'93) is never used of Israel in the OT (0% is translated “bride” fifteen
times by the NASB). Though Israel is not called God'’s bride, the Lord does say that he
will rejoice over Jerusalem in the way that a bridegroom rejoices over a bride (Isa
62:5). Other passages reflect the husband/wife metaphor between the Lord and Israel
(Isa 54:5; Ezek 16:7-14; Hos 2:16-20).

omas, Revelation, 367.
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elsewhere in Revelation (we would not think of the city itself as so
clothed).

Having concluded that the “bride” in Rev 19:7 is a metaphor for
those who will inhabit the New Jerusalem, is this really any different
than saying the bride in Rev 19:7 represents the church? I think it
does make a difference. Thomas, however, despite acknowledging
the connection of the bride in Rev 19:7 with that in ch. 21,
nevertheless wants to restrict the people to those of the church (which
for him means specifically those from Pentecost to the
pretribulational rapture). He would not include OT saints or even
the saints of the tribulation.* His primary arguments for this
conclusion are (1) the use of “bride” for the church in the NT; and (2)
the accompaniment of Christ in Rev 19:14 by the heavenly armies
“clothed in fine linen.”? As for the first argument, I have already
demonstrated that the term “bride” is not an exclusive metaphor for
the church, and anyway, the near context of how “bride” is used in
Revelation takes precedent over any other NT allusion to this term.
His second argument needs some explanation. Thomas assumes that
those who return with Christ in 19:14 are the same as the bride of
19:7-8, since both are clothed in fine linen. According to him, they
have already put on their “wedding apparel.” He would then argue
that OT saints and tribulation saints are not resurrected yet to return
with Christ:

The difficulty of including Israel along with the church as part of
the bride is a chronological one. OT saints and dead saints from the
period of Daniel's seventieth week will rise in time for the
Millennium (Dan. 12:1-2), but not in time to join Christ in His
triumphal return (19:14). It is also impossible for saints who die
during the Millennium to be a part of this company, because their
resurrection will not come in time (20:5-6).26

Thus, he assumes that those “clothed in fine linen” in Rev 19:14 at
the second coming are redeemed people. Since only the church could
be in such a position to return with Christ, the bride in 19:7 must be
limited to the church. By way of clarification, Thomas believes that
ultimately the bride will consist of all the redeemed (by Revelation
21), but at this point in Revelaion 19, it is only the church. He states,

X1bid,, 367 ff.

BWalvoord rejects the idea that the bride is the redeemed of all ages, and takes
her as exclusively the church, yet for different reasons than Thomas (John F.
Walvoord, “Revelation,” in The Bible Knowledge Commentary, New Testament (ed. John
F. Walvoord and Roy B. Zuck; Wheaton: SP Publications, 1983], 975). Walvoord
attempts to argue that the bride cannot represent all the redeemed, because 19:9 calls
attention to others who are invited to the marriage supper of the Lamb. This does not
seem (o be a satisfactory argument, however. Even Walvoord himself admits that the
wedding supper is a millennial scene, not an event prior to the second coming. If that
is the case, then, it hardly makes sense that saints of other ages would attend this
wedding supper in the millennium to witness the marriage of the Lamb and the church.

%Thomas, Revelation, 368.



TANNER: MARRIAGE SUPPER OF THE LAMB 57

So the bride of Christ will be a growing body of people, with the
church functioning as Christ’s bride during that phase of the
wedding feast that comes during the Millennium, but with the
integration of the new order (21:1ff), the bride receives the
enhancement of the redeemed of Israel and of all ages, including
the Millennium.?

The problem I see with this reasoning is that it presumes a strict
chronological sequence for Revelation 19. The logic amounts to this:
If those who return with Christ in Rev 19:14 are the church (ie., the
body of Christ exclusive of OT saints and martyred tribulation
saints), then those in Rev 19:7-8 can only be that part of the bride at
this point in time. Such reasoning, however, overlooks the fact that
the marriage supper in Rev 19:7-9 is a millennial event (as I shall
demonstrate below). Even if we admit that it is only the church who
returns with Christ in Rev 19:14, the marriage supper in Rev 19:7-9
(because it is a millennial event)-will also include the OT saints and
tribulation saints. Thus, Rev 19:7-9 should not be used to argue for
the church judged and rewarded prior to the second coming, because
these verses depict a broader group of saints who will attend a
millennial event.

B. The Significance of the Bride's Apparel

Not only does the timing of the marriage supper present a
problem for the traditional dispensational view of the judgment seat
of Christ, but the nature of the apparel itself does not prove that the
church has already been judged and rewarded. This is an important
point, because those who come with Christ in 19:14 are wearing
apparel appropriate for the marriage supper.

Z1bid. Similarly, Constable posits, “The bride is the Lamb’s newly married wife
having been joined to Him in heaven immediately after the Rapture” (Tom Constable,
“Notes on Revelation,” 2003 ed. [http://www.soniclight.com/ constable/notes.htm],
172). He goes on to say, “The fact that the bride in 21:12 and 14 includes Israel
indicates that the bride will be a growing body of people that will eventually
encompass Israel as well as the church. However at this time, just before Christ
returns to the earth (v. 7), the figure of the bride must describe the church alone” (pp-
172-73). '

Revelation 19:14 only indicates that “the armies which are in heaven”
accompany Christ upon his return to earth. This is not a clear statement of who is
specifically involved. We would presume that the church is included, because (1) there
is a similarity of attire with that of the bride mentioned just a few verses earlier (Rev
19:7-9); and (2) 1 Thess 3:13 mentions “the coming of our Lord Jesus with all his
saints” (though one could debate whether “saints” should be understood as believers
or angels, as the Greek term [ayios] can be used of either). Assuming that the church
does return with Christ, “the armies” most certainly include the holy angels also, as
there are numerous references to the angels accompanying Christ upon his return
(Matt 16:27; 25:31; Mark 8:38; Luke 9:26; and 2 Thess 1:7). Most dispensationalists
assume that OT saints and martyred tribulation saints do not participate in the return
of Christ, since Rev 20:4 mentions the resurrection of the martyred tribulation saints
after the second coming (in regard to the resurrection of OT saints, see Dan 12:1-3).
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According to Rev 19:8, the “bride” has clothed herself in “fine
linen, bright and clean,” and then the text interprets this as depicting
the “righteous acts of the saints.”? The Greek terms should be
observed:

finelinen = BYoowvos (occurs five times in the NT, all in
Revelation)

bright = Aapmpéds

clean = kabapdy

There is an obvious similarity of this verse with Rev 19:14 in regard
to the “armies of heaven” that accompany Christ at the time of the
second coming:

And the armies which are in heaven, clothed in fine linen
(Bboaivov), white (\eviév) and clean (kaBapév), were following him
on white horses. (Rev 19:14)

The similarity of these verses is important to the discussion of the
“bride” as the church. It is assumed that because the “armies” are
clothed in the same way (though \evkév has replaced Aapmpés), this
verse depicts the church coming with Christ in his return. If the fine
linen signifies that they have already been rewarded, then the church
must have experienced the judgment seat of Christ before the second
coming. From this, it is assumed that the judgment seat of Christ
occurred at or following the rapture of the church (ie, a
pretribulational rapture).

A closer study of the book, however, calls for a more cautious
approach. For instance, in Rev 15:6, we have angels depicted in a
similar way.

BFor a survey of interpretations regarding the meaning of “righteous acts” (va
Sikatdparay), see David J. MacLeod, “Heaven’s Hallelujah Chorus: An Introduction to
the Seven ‘Last Things’ (Rev. 19:1-10)" BibSac 156/621 (Jan 1999): 79-80. Leon Morris
objects that the “righteous acts” refers to the righteous deeds of the saints: “But the
word dikaioma never seems elsewhere to have the meaning ‘righteous deeds.” It
always denotes ‘ordinance,’ or something of the kind. ‘Sentence of justification” would
be much more in accordance with New Testament usage” (The Revelation of St. John
[TNTC; Grand Rapids: Eerdmans, 1981], 227). He insists that the words “was granted”
in v. 8 supports this view, and thus concludes that the special clothing was not
provided by any righteous acts on the part of the wearers, but was the result of
washing in “the blood of the Lamb” (as in 7:9, 14). However, Morris is probably
incorrect that dikeioma does not elsewhere have the meaning “righteous deeds.”
BDAG (3d ed., 249) lists “righteous deeds” as a legitimate meaning, offering Rom 5:18
and Rev 15:4 as examples in addition to Rev 19:8. TDNT (2:221) discusses the debate
over the intended meaning in Rom 5:18, but does render Rev 19:8 as “the righteous
deeds of the saints.” The meaning “righteous deeds” is also found in extrabiblical
literature (Aristotle, Ethica Nichomachea, 1135a, 12£; Rhetores Graeci 1359a, 25; 1373b, 1;
and Baruch 2:19). Furthermore, Beckwith points out that “The pl. is against
interpreting Sucalupa as equivalent to 8ikatoaivn in the Pauline sense of justification,
as some take it” (Isbon T. Beckwith, The Apocalypse of John [London: MacMillan, 1919;
repr., Grand Rapids: Baker, 1979), 727).
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And the seven angels who had the seven plagues came out of the
temple, clothed in linen (Aivov), clean (kaGapév) and bright
(\apwpév), and girded around their breasts with golden girdles.

Since angels are depicted in Rev 15:6 in this kind of attire and since
they will also accompany Christ at his return, do we want to
conclude from this that the holy angels have already been judged
and rewarded at the judgment seat of Christ?*® Even if the church is
included in these “armies” (and I would agree that she is), this
would not establish that she has already been rewarded at the
judgment seat of Christ. Could not the white attire serve some other
purpose than depicting the results of the judgment seat of Christ? We
might wish to inquire if there could be another purpose in depicting
the bride clothed in fine linen in 19:6-10 before the second coming. I
would suggest the significance is to be found in John's literary
technique, as explained in the following section.

C. Similarities With Babylon of Revelation 18

The observations of the apparel worn by the “bride” in the
preceding section should also be studied in relation to Babylon of
Revelation 18. The “New Jerusalem” is a yuvvij (19:7; 21.9), but so is
Babylon (17:3, 4, 6, 7, 9, 18). Babylon is called the “great city,” and
the “bride” of Rev 19:7 is called “the holy city” (21:2, 10). Just as the
“bride” of Rev 19:7 was clothed in fine linen (Blooivov), so is
Babylon:

Woe, woe, the great city, she who was clothed in fine linen
(Bboovov) and purple and scarlet, and adorned with gold and
precious stones and pearls. (Rev 18:16; cf. 17:4)

This dual use of Bioowov is interesting, seeing that it is only used
five times in the NT, all of which are in the book of Revelation and
specifically in chs. 18 and 19 (18:12, 16; 19:8 [2x], 14).

Furthermore, the descriptives that modify the fine linen are also
used in various ways in regard to Babylon and the “New Jerusalem.”
The descriptive “bright” (A\apmpév) in Rev 19:8 is used of Babylon’s
luxury in 18:14 (translated “splendid” by the NASB) and of the river
of the “New Jerusalem” which is clear (Aapmpdv) as crystal. The
descriptive “clean” (ka8apév), though not used in regard to Babylon,
is used of the “New Jerusalem” in 21:18 where we are told that the
city is pure (kaBapév) gold (cf. 21:21).

The author of Revelation seems to be making a deliberate play
on these two cities, one against the other. The first city, Babylon, is
satanically inspired (note.17:3) and represents the luxury and

30] am aware that the angels of Rev 15:6 are clothed with linen (\ivov) whereas
the “bride” of Rev 19:8 is clothed in fine linen (Boouwvov), but I see no reason to think
this represents any significant difference.
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splendor of this world to lure the greed of men. The second city, the.
“New Jerusalem,” represents God’s design for the blessing of the
redeemed. Rather than being characterized by worldly riches and
luxuries, the latter is adorned or characterized by “the righteous acts
of the saints” (19:8).3!

Whereas Babylon and her great wealth will be laid waste in one
hour (18:17), the holy city “New Jerusalem” will endure forever.
That the author intends for us to see them in contrast is further
heightened by the way they are juxtaposed in the text of Revelation
19.

BABYLON -~ NEW JERUSALEM -~
THE GREAT CITY THE HOLY CITY
Rev 19:1-5 Rev 19:6-10
Call to rejoice Call to rejoice
because of Babylon's fall because the Lord's reign

and the “marriage feast” are near!

Rev19:1 “I heard, as it were, a | Rev19:6 “I heard, as it were, the
loud voice of a great multitude in | voice of a great multitude .
heaven, saying, ‘Hallelujah!'” saying, ‘Hallelujah!"

Thus the fine linen motif is used to highlight the contrast between
Babylon’s people and the “bride” (the people of the Lamb). The
mention of this detail in Rev 19:8 should not be used as a proof that
the church has already experienced the judgment seat of Christ.

D. Implications of the Juxtaposition with Babylon's Fall .

This juxtaposing of two contrasting “Hallelujahs” may suggest
that the mention and placement of the “bride” of Rev 19:7 has more
to do with literary effect (for the purpose of heightening important
themes) than with a concern for chronological order of events. A
close look at the text seems to confirm this. Notice carefully the
preceding verse in Rev 19:6, “Hallelujah! For the Lord our God, the
Almighty, reigns.” Though this could theoretically refer to God's
universal reign over the world throughout the ages, in the book of
Revelation the reign looks forward to the reign of Christ after he

3Regarding the genitive Tév dylwv following Td Sikadpata, Osborne
(Revelation, 675) treats this as a “general genitive,” i.e,, it is a subjective genitive (first
and foremost), but also an objective genitive—"righteous acts performed for the saints
by God,” namely, his vindication of them. Similarly, G. K. Beale sees a dual
significance to the expression: “In summary, the phrase Td Sikatdpara Tdv dylwv
connotes both righteous acts performed by saints and their vindicated condition
resulting from their faithful acts or, more likely, from God's righteous acts of
judgment against their oppressors” (The Book of Revelation [NIGTC; Grand Rapids:
Eerdmans, 1998), 941).
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returns in glory. For instance, in Rev 20:1-6, Satan is bound for one
thousand years, during which time the martyred saints of the
tribulation come to life and reign with Christ. .

Despite the translation of both the NASB and NIV which might
reflect a present tense, the verb for “reigns” in Rev 19:6 is actually an
aorist verb (éBac({Aevoev). This is best understood as an ingressive
gorist with the nuance “the Lord our God, the Almighty, has begun
to reign.”2 This reflects a literary technique of the book of
Revelation, that as the judgments proceed and the end nears, the
author writes as though the victory of Christ has already dawned
and he has taken up his reign (even though this does not ‘actually
occur until Revelation 20). Swete writes:

In these words . . . there is sounded the first note of transition to the
final vision of the book. It is the manner of the writer to throw out
hints of the next great scene some time before he begins to enter
upon it.3

In Rev 5:10, when the seven-sealed scroll is taken by the Lamb, we
hear a song in the heavenly throne room that reflects that the
unfolding of this scroll is going to lead to the inauguration of the
kingdom: “And thou hast made them to be a kingdom and priests to
our God; and they will reign upon the earth.” ‘

Following the six trumpet judgments, the narrative is briefly
interrupted before the final trumpet judgment (containing the seven
bowls). The seventh trumpet has brought us right up to the end, and
the victory is so close that the narrative is suspended to allow for a
“victory shout” just before the final death blow to Satan’s strategy:

The kingdom of the world has become the kingdom of our Lord,
and of his Christ; and he will reign forever and ever. . . . We give

32Nlumerous commentators acknowledge éBagilevoev as an ingressive aorist,
including Beale (Revelation, 931), Osborme (Revelation, 672), Aune (Revelation, 2:1016),
Swete (Commentary, 245), Beckwith (Apocalypse, 726), and Alan F. Johnson
(“Revelation,” in The Expositor’s Bible Commentary [ed. Frank E. Gaelbelein; Grand
Rapids: Zondervan, 1981], 571). Another option would be to see this as a gnomic
aorist (timeless, general fact), but this is doubtful in light of the context. Also, Wallace
(Greek Grammar Beyond the Basics, 562) points out that durative action is normally
expressed by the present, and the gnomic aorist is used more for iterative or
customary action. Beale (Revelation, 932) defends the ingressive aorist: “The ingressive
aorist is evident from the literary and thematic link with the climactic expression of
God’s reign, in 11:17 and from the contextual reference to Babylon’s judgment, which
implies that God's reign is established after that judgment. A timeless aorist would be
plausible if the judgment of Babylon were seen as one more demonstration of God's
reign throughout the ages, but that does not seem to be the focus.” R. C. H. Lenski
tries to argue that the aorist is “historical and constative,” stating, “It looks back over
all past history and in all of it sees ‘the Lord God, the Almighty’ and how ever and
ever he reigned as King” (The Interpretation of St. John's Revelation [Minneapolis:
Augsburg, 1963}, 540). Contextually, however, this is most doubtful. The future tense
of the same verb Bacthetw in the next chapter (20:6) suggests that it is our Lord’s
future reign that is in view (recall Rev 5:10).

Bswete, Commentary, 246.
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thee thanks, O Lord God, the Almighty, who art and who wast,
because thou hast taken thy great power and hast begun to reign
[éBacilevoas, aorist tense].

A similar technique is used in Rev 12:10 when Satan is thrown
down from heaven,

Now the salvation, and the power, and the kingdom of our God
and the authority of his Christ have come, for the accuser of our
brethren has been thrown down.

In each of these cases (including Rev 19:6), the kingly reign has not
technically commenced, but the actualization of the Lord’s kingdom
is so close and the victory so certain that a voice (either of the
twenty-four elders, an angel, or the great multitude) breaks in to
proclaim that it has come.3

This observation has an important implication for the “marriage
supper” mentioned in the following verse (ie., Rev 19:7, 9). If the
announcement of the Lord’s reign is anticipatory, then the “marriage
supper” is most likely also a future event. With this, Walvoord
concurs, for he states in regard to Rev 19:6-8, “Here the rejoicing is
prophetic for what is about to happen rather than for the judgment
just executed.”3s He goes on to say that the mention of his “reign”
anticipates the second coming of Christ. Similarly, he extends this
view to the “marriage supper” as well and places it at the beginning
of the millennium:

It would seem, therefore, that the wedding supper has not yet been
observed. . . . Accordingly it would seem that the beginning of the
Millennium itself will fulfill the symbolism of the wedding supper
(gamos). . . . All this suggests that the wedding feast is an earthly
feast, . . . and thus will take place on earth at the beginning of the
Millennjum,% :

3 A similar literary technique was used in regard to Babylon itself. In Rev 14:8,
we hear an angel proclaiming “Fallen, fallen is Babylon the great,” even though the
bowl judgments have not even commenced (the destruction of Babylon occurs in the
seventh bowl judgment; see Rev 16:17-21).

SWalvoord, “Revelation,” 974.

%]bid., 975. This position seems to be more specific than what the author had
written in his earlier commentary on Revelation (see The Revelation of Jesus Christ
{Chicago: Moody Press, 1966, 270-71). Walvoord's position should be contrasted with
that of Lewis S. Chafer, the founder and first president of Dallas Seminary. Chafer
{Systematic Theology, vol. 7: Doctrinal Summarization [Dallas: Dallas Seminary Press,
1948}, 61) distinguished the wedding supper of Rev 19:7-9 (before the second coming)
from the marriage feast that occurs after the second coming (the latter pictured in Matt
25:10). His argument, based on a difference of terms (tols ydpovs in Mt 25:10 vs. 70
Seimvor Tob yduou in Rev 19:9), is not sustainable, since the term in Matthew for
“feast” (Gk ydpos) is also used in Rev 19:7. Chafer tried to support his point further,
by arguing that the virgins in Matt 25:1 go out to meet the Bridegroom and the Bride.
For this he relied upon a text critical reading which included both terms (found in mss
D, 0, and the Vulgate). Yet his point is hardly convincing, since the reading having
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Even Thomas himself concurs that the “marriage supper” takes place
in the millennium:

The bride of 19:7 is a figure for the church, the body of Christ,
which having been joined to Christ following the Rapture, will
return with Him for the marriage supper of the Lamb on earth
during the Millennium.¥’

VI. INTERPRETATION AND SIGNIFICANCE OF THE
“MARRIAGE/SUPPER"

In Rev 19:7, we are introduced to the “marriage of the Lamb”
and in 19:9 to the “marriage supper of the Lamb.” The Greek term
used for the marriage (NIV=wedding) is ydpos. But what is the
vydpos? Of seventeen occurrences in the NT, there is only one clear
instance in which it has the meaning of “marriage” (Heb 13:4).
Ordinarily, this looks at the celebration feast which went along with
Jewish marriage custom.

To appreciate this, we need to understand something about
Jewish marriage procedure The Jewish concept of marriage took
place in several stages, with a distinction being made between
betrothal and marriage. From the moment of her betrothal a woman
was treated as if she were actually married.® However, the actual

only “Bridegroom” is found not only in mss ¥, B, C, and 33, but in the Byzantine
majority mss as well. In a final attempt to prove that the wedding supper (= judgment
seat of Christ) will occur before the second coming, Chafer appealed to Luke 12:36:
“Be like men who are waiting for their master when he returns from the wedding
feast.” Chafer taught that this could only apply to Israel who, after the pretribulational
rapture of the church, would be waiting for Christ to return from the wedding feast
(Systematic Theology, 7:61). 1 would point out two things in response: (1) this is a
parable whose primary intention is to teach readiness (note Luke 12:401), not to give
an exact chronology of end-time events; and (2) Matt 25:10 (also a parable) puts the
wedding feast (same term as in Luke) after the return,

37Thomas, Revelation, 368-69. Aune, though not affirming a literal millennium,
does nevertheless see this as a future event in regard to Christ's Parousia: “vv 5-8
constitute a call to praise . . . that looks forward to the future marriage of the Lamb
and the preparedness of his bride, references to the descent of the New Jerusalem to
earth (21:9-22:9)” (Revelation, 2:1040). G. R. Beasley-Murray indicates that they will
“share with him the joy of the kingdom” (Revelation [The New Century Bible
Commentary; Grand Rapids: Eerdmans, 1978), 275).

33Cf, Edwin M. Yamauchi, “Cultural Aspects of Marriage in the Ancient World,”
BibSac 135/539 (July-Sept 1978): 241-52; Ralph Gower, The New Manners and Customs of
Bible Times (Chicago: Moody Press, 1987), 64-69; Joachim Jeremias, “voudn, vupdios,”
TDNT 4:1099-1106.

390bserve Matt 1:18-25, and compare the pseudepigraphal work Jos. Asen. 21:1:
“And Joseph stayed that day with Pentephres, and he did not sleep with Aseneth,
because Joseph said, ‘It does not befit a man who worships God to sleep with his wife
before the wedding” (The Old Testament Pseudepigrapha, vol. 2 (ed. James H.
Charlesworth; New York: Doubleday, 1985], 235). Jeremias adds, “According to later
Jewish law the betrothal effects the ‘acquisition’ (1p) of the bride by the bridegroom
and is thus a valid marriage. Though the bride still stands under the patria potestas
until the marriage, she is legally a married woman from the time of the betrothal. She
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marriage union would not commence at the time of betrothal
Edersheim explains,

According to Rabbinical law certain formalities were requisite to
make a betrothal legally valid. These consisted either in handing to
a woman, directly or through messengers, a piece of money,
however small, or else a letter, provided it were in each case
expressly stated before witnesses, that the man thereby intended to
espouse the woman as his wife. The marriage followed after a
longer or shorter interval, the limits of which, however, were fixed
by law. The ceremony itself consisted in leading the bride into the
house of the bridegroom, with certain formalities, mostly dating
from very ancient times.*®

Following the betrothal period, the consummation of the marriage
by sexual union would be preceded by a festive celebration and
escorting of the bride to the home of the bridegroom. Trutza

explains,

Accompanied by his friends with tambourines and a band they
went to the bride’s house where the wedding ceremonies were to
start. The bride richly dressed, adorned with jewels (Ps. 45:14, 15),
usually wore a veil, which she took off only in the bridal chamber.
Escorted by her companions, the bride was led to the home of the
bridegroom. Love songs were sung in praise of the bridal pair.
Speeches were made in their honor, exalting the graces of the
newly wedded. Big feasts were prepared in the house of the bride
and sometimes in the bridegroom’s parents’ house. At the close of
the feast the bride was conducted by her parents to the nuptial
chamber (Judg 15:1).4

The ydpos refers to this festive celebration that was part of the

marriage ceremony. A better translation in both Rev 19:7 and 19:9

might be “wedding feast.” A study of ydpos in the gospels reveals
- several features:

1)
2)
3)
4)

This was a festive time of celebration, as depicted in the
drinking of wine at the wedding feast at Cana (John 2:1-3).
This would be a time for the wearing of special garments
(Matt 22:11-12).

Most importantly, this would involve a special festive meal
with dinner guests (Matt 22:10).

Certain places at the dinner table would be reserved to honor
special guests (Luke 14:7-11).

is called mwx (yuwn) and can become a widow, receive a bill of divorcement, or be
punished for infidelity, etc.” (TDNT 4:1099).

0Alfred Edersheim, Skelches of Jewish Social Life in the Days of Christ (1876; repr.,
Grand Rapids: Eerdmans, 1974), 150-51.

41p, Trutza, “ Marriage,” ZPEB 4:97.
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5) According to Luke 12:36, the couple would go to the
bridegroom's home after the feast.

The highlight of the ydpos is the banquet meal and time of
celebration. In ch. 19 of Revelation, with the destruction of Babylon
such that all that remains to be done is for the Lord to personally
confront the Beast and False Prophet (and bind Satan), the Lord’s
reign and the festive ydpos are about to get under way. This is a
beautiful picture of what will happen in the early phase of the
millennium after Christ returns (or perhaps the festive wedding
supper depicts the entire millennium).* ’

This has a parallel in the OT book of Isaiah. Isaiah 24 looks at
worldwide judgment and destruction, whereas Isaiah 25 looks at
kingdom blessing. Isaiah 24:21-23 closes the chapter by declaring,

So it will happen in that day, that the LORD will punish the host of
heaven, on high, and the kings of the earth, on earth. And they will
be gathered together like prisoners in the dungeon, and will be
confined in prison; and after many days they will be punished.
Then the moon will be abashed and the sun ashamed, for the LORD
of hosts will reign on Mount Zion and in Jerusalem, and his glory
will be before his elders.

Interestingly, in the following chapter depicting kingdom
blessing, we are shown a lavish banquet for all peoples on this same
mountain:

And the LORD of hosts will prepare a lavish banquet for all peoples
on this mountain; a banquet of aged wine, choice pieces with
marrow, and refined, aged wine. (Isa 25:6)

The text goes on to say,

And it will be said in that day, “Behold, this is our God for whom
we have waited that he might save us. This is the LORD for whom
we have waited; let us rejoice and be glad in his salvation.” (25:9)

2Although Rev 19:9 treats the metaphor of the Lamb’s “wedding feast” as a
single event, 1 En. 62:13-14 envisions a meal that continues indefinitely. Aune
(Revelation, 2:1033-34) presents several passages from extrabiblical literature that
reflect the tradition of a messianic banquet (cf. 2 Bar. 29:8; 4 Ezra 2:37-38). A good
example is found in 3 En. 48A:10 (which comments on Isa 52:10): “At once Israel shall
be saved from among the gentiles and the Messiah shall appear to them and bring
them up to Jerusalem with great joy. Moreover, the kingdom of Israel, gathered from
the four quarters of the world, shall eat with the Messiah, and the gentiles shall eat
with them” (The Old Testament Pseudepigrapha, vol. 1 [ed. James H. Charlesworth; New
York: Doubleday, 1983], 301-2). Swete (Commentary, 246) goes too far in seeing the
yduos after the millennium: “the Marriage of the Lamb is announced as imminent
(N\8ev), though a thousand years are yet to pass before its consummation (xx. 3), and
the Bride is not revealed until we reach ¢. xxi.”
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This “lavish banquet” of Isa 25:6 seems to look at the very same
thing as the “wedding feast” (ydpos) of Rev 19:7-9, an occasion
which probably finds its fulfillment after the second coming (i.e., in
the millennium).®® It is quite interesting that one of Christ's parables
about the kingdom involved a ydpos. This is seen in Matt 22:1-14
(ydpos is used eight times in this passage). “And Jesus answered
and spoke to them again in parables, saying, ‘The kingdom of
heaven may be compared to a king, who gave a wedding feast (ydpos)
for his son’” (22:1-2).

VII. IMPLICATIONS FOR THE TIME OF THE
JUDGMENT SEAT OF CHRIST

Revelation 19:6 looks forward to the reign of Christ that will
begin at the second coming, whereas Rev 19:7-9 uses the figure of a
“wedding feast” to depict the festive celebration that will take place
at the inauguration of the millennial kingdom. The “bride” (or wife)
of the Lamb is the holy city, the “New Jerusalem” in which the
redeemed of all the ages will dwell. There is no reason to interpret or
restrict the “bride” to the church as a distinct company of saints, nor
to use Rev 19:6-10 as a defense for the judgment seat of Christ
occurring after the rapture and before the second coming. Even if the
church is part of those who return with Christ “clothed in fine linen”
(Rev 19:14), this does not prove that the church has already
experienced the judgment seat of Christ. It may mean nothing more
than the fact that we see God's people adorned by their righteous acts in
contrast to those of Babylon whose “fine linen” was worldly
splendor and luxury. The main point is that the “bride” is properly
adorned for the wedding feast.

Once this is acknowledged, there is no compelling argument in
the NT for taking the judgment seat of Christ in conjunction with a
pretribulational rapture of the church.“ Quite the contrary, there are

% Alan Johnson states, “Here in Revelation, the wedding is the beginning of the
eartth kingdom of God” (“Revelation,” 572).

“Pentecost attempts to argue for the judgment seat of Christ immediately after
the pretribulational rapture on the basis of Luke 14:14 which states, “and you will be
blessed, since they do rot have the means to repay you; for you will be repaid at the
resurrection of the righteous.” Pentecost concludes, “In the first place, according to
Luke 14:14 reward is associated with the resurrection. Since, according to 1
Thessalonians 4:13-17, the resurrection is an integral part of the translation, reward
must be a part of that program” (Things to Coe, 220).

Pentecost has correctly pointed out that reward is associated with resurrection,
but it may be too much to demand that reward be dispensed at the very first instance
of resurrection. The verse could just as easily be translated “you will be repaid in the
resurrection of the righteous” (note the Greek preposition év), referring to the whole
period when the redeemed have resurrected bodies (cf. Matt 22:28 where the exact
phrase is used in regard to the “period of resurrection”). Furthermore, Christ could
have been speaking from an OT perspective in which tribulation would be followed
by resurrection and reward (see Dan 12:1-3).
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several verses related to rewards that give an impression that the
rewards will be dispensed after the second coming:**

For the Son of Man is going to come in the glory of his Father with
his angels; and will then recompense every man according to his

deeds. (Matt 16:27)

Louis A. Barbieri, writing in the Bible Knowledge Commentary,
concluded that this was a second coming event: “Jesus . . . spoke
prophetically of His second coming when He, the Son of Man, would
return in His Father’s glory. . . . At that time the Lord will reward
His servants for their faithfulness.”%

Another crucial verse is Luke 9:26: “For whoever is ashamed of
me and my words, of him will the Son of Man be ashamed when he
comes in his glory, and the glory of the Father and of the holy
angels.” The “coming in glory” certainly looks at the second coming
(cf. Matt 24:30), not a pretribulational coming of Christ.

First Corinthians 4:5 is also relevant to this discussion:

Therefore do not go on passing judgment before the time, but wait
until the Lord comes who will both bring to light the things hidden in
the darkness and disclose the motives of men’s hearts; and then
each man’s praise will come to him from God.

There is nothing in the context to suggest that the time when the
“Lord comes” refers to the rapture rather than the second coming.
Finally, we have a crucial verse in Revelation itself, namely, Rev
22:12: “Behold, I am coming quickly, and my reward is with me, to
render to every man according to what he has done.” In the context
of the book of Revelation, the reference to his “coming” almost
certainly implies the second coming itself and not the rapture. It is
the second coming of Revelation 19 which is the grand climax of the

book.
VIII. CONCLUSIONS

After the return of Christ, the millennium will be inaugurated
with a festive celebration which is depicted in Rev 19:7-9 as a
“wedding feast” (ydpos). Notwithstanding the fact that the “armies”
who accompany Christ at his return probably include the church
along with the holy angels, the bride in the case of Rev 19:7-9 depicts
the inhabitants of the New Jerusalem. This wedding feast, though
recorded in Revelation 19, is anticipatory of what will take place after

4Spassages related to rewards and the judgment seat of Christ include Matt 16:27;
Luke 9:26; 14:14; Rom 2:4-11; 14:10-12; 1 Cor 3:10-17; 4:1-5; 2 Cor 5:9-10; Eph 6:5-8; Col
3:23-25; 2 Tim 4:8; 1 Pet 1:7 (note 1:13; 4:13; and compare Luke 17:30); Rev 2:23, 25;
3:11-12; 4:4, 10; and 22:12.

461 ouis A. Barbieri Jr., “Matthew,” in The Bible Knowledge Commentary, New
Testament (ed. John F. Walvoord and Roy B. Zuck; Wheaton: SP Publications, 1983), 59.
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the second coming (as the term “reigns” in 19:6 would imply). But by
placing it in Revelation 19, the author was able to juxtapose the unit
of Rev 19:6-10 with 19:1-5, and thereby contrast the “great city”
Babylon (Satan’s city) with the “holy city” New Jerusalem (Christ’s
city). Satan has his counterfeit, but Christ's plan will ultimately
triumph. The adornment of God’s people is in the final analysis so
much more excellent than that of Babylon! Attired in apparel
depicting righteous acts (rather than worldly luxury), they are
properly adorned to attend the wedding feast of the Lamb as the
millennial kingdom begins.

Thus, Rev 19:6-10 is not a passage to be used in defense of the
position that the judgment seat of Christ takes place following the
pretribulational rapture of the church. Other NT verses confirm that
the judgment seat of Christ and the dispensing of rewards follow the
second coming of our Lord Jesus Christ.



